Excel

2 Corinthians 8:7-15

The Corinthians have abounded in:

1. Faith – when a person gives beyond their ability they do so with the knowledge that God will bless them.

2. Utterance – they talked the talk AND walked the walk – not just ‘lip-service’

3. Knowledge – they understood and grasped the meaning of Christianity – cf. Matthew 6:19-21 – lay up treasures in heaven

Paul now urges them to abound in the gift of generosity

Like faith, true love is measured by its action – James 2:14-26

· True love never leaves us content to just talk; it has to be expressed in acts of concern.

· This is a test – to prove your love for Christ

· Paul urges his readers to show the genuineness of their own love by a concrete act of compassion.

· No matter how strong the intentions or desires, they are fruitless unless they are expressed in action.

· “ACT NOW!”
One is not expected to give what he does not have

· God assesses the value of the monetary gift by comparing the gift with the total financial resources of the giver

· When you give according to what you have, it is acceptable/well-pleasing to God

The needs of all were met


Illustration: Exodus 16:18 – no matter what was gathered, there was plenty


This has always been God’s plan

“What goes around, comes around”

You claim to be a ‘Christian’.  Prove it!

Abound  -perisseuvete  : 2 person, plural, present indicative- ‘you all keep abounding’

To exist in full quantity; richly furnished

Motivations to Give
· The example of Christ – beginning in heaven, by leaving the wealth behind consenting to come to this earth – How can you hold back?

· Their own past record – they had been leading in everything, how could they slow down in giving – Our motto: “Never fall below our best”

· Put feeling into action

· Life repays bounty with bounty and a sparing spirit with the same

· Personal giving is the highest type of giving
Have You Checked Those Numbers Lately? 

	


by Wayne Jackson Christian Courier: Penpoints Monday, October 29, 2001 

Many people are “numbers-conscious” these days. We keep an eye on that blood pressure. It should be under 130/85. We watch our cholesterol; it ought be below 200. Some need to monitor their blood sugar. Between 80-120 is normal for early morning. When a child is sick, we get concerned when his temp goes much above 98.6. 

But what about your contribution-to-the-Lord numbers? Do you give those much concern? There is significant emphasis on this theme in the Bible. There are solid reasons to believe that God is concerned with percentages. 

The Hebrew word asar, rendered “tithe,” derives from a term signifying “ten.” In ancient times it represented a tenth of a certain portion. 

Under the patriarchal regime, Abraham gave a tenth of his captured resources to the king/priest, Melchizedek (Gen. 14:20; cf. Heb. 7:4-10). Later, Jacob’s vow of ten percent seems to suggest an established practice among the patriarchs (Gen. 28:22). When the Mosaic economy was instituted, the Hebrews were required to annually give ten percent of their produce and livestock. Actually, this was a tenth of the residue after other offerings had been made (Ex. 23:19; Dt. 26:1ff; Lev. 27:30ff.). 

Many are surprised to learn that there is not a solitary New Testament passage that suggests the “tithe” as a standard for Christian giving. Rather, certain principles are set forth which instruct and challenge the child of God to give in a manner that is superior to Judaism. Note the following truths – set forth in an abbreviated format. 

Regular Giving

“Every Sunday, let each one of you lay aside by himself, if he earns anything, and put it in the treasury; so that there will be no collections when I come” (1 Cor. 16:2 – McCord’s Translation). Giving is mandated in a weekly act of worship. 

Proportional Giving

Giving is required “according to [one’s] ability” (Acts 11:29), for the act of giving is acceptable “according as [a man] has, not according as he has not” (2 Cor. 8:12). Those who earn more are required to give more – all other factors being equal. One person’s prosperity compensates for the another’s lack; for the time may come when their circumstances could be reversed. In proportionate (percentage) giving, a sense of “equality” prevails (2 Cor. 8:14). This suggests an equity among the saints that evinces fairness. 

Generous Giving

The Christian giver is one who donates of his income in a “generous” fashion (Rom. 12:8; cf. 2 Cor. 8:2; 9:11). The Philippian saints were so gracious that they gave beyond their ability, even begging Paul and his associates to accept their gift (which implies the apostle’s hesitancy) (2 Cor. 8:3-4). 

Directed Giving

While it certainly is the case that one may give to various good causes to the glory of God (cf. Mk. 14:7), as opportunity presents itself (Gal. 6:1`0), it is likewise a fact that one is obliged to give each Lord’s day into the “treasury” of the congregation of which he is a member (1 Cor. 16:2). Without such consistency the local church cannot conduct the sacred business to which it is obligated. 

Exuberant Giving

The joy of giving in not developed accidentally. Early on, the experiences of life condition people to be self-centered. It is, in numerous ways, a dog-eat-dog world. From multiple sources we are negatively influenced with the “me-first” doctrine. And so, the need to be industrious, so that we can help others (Eph. 4:28), is a learned duty. How thrilling it is, then, when one, after considerable study and training, begins to realize how much happiness giving generates within the heart. Jesus said that those who are on the giving end of the equation are happier than those on the receiving end (Acts 20:35). God loves the person who has mastered the art of cheerful giving (2 Cor. 9:7). 

The conscientious Bible student eventually learns that ten-percent, under ordinary circumstances, should be the starting point for a giving that will ripen with the years. If our giving to Christ does not exceed ten percent, we need take a serious look at our finances, and immediately work towards a nobler level of Christian service.
The Corinthian Church - Confidence or Coercion? 

	


by Jason Jackson Christian Courier: Penpoints Monday, May 20, 2002 

Paul “boasted” about the Corinthian church. He lived there for a year and a half, “teaching the word of God among them” (Acts 18:11 ESV). He was confident in their agape (dedicated) love for the Lord’s work. 

A large cooperative effort was underway. Paul encouraged support for impoverished Christians in Jerusalem. The Corinthians’ interest was known by Paul, but a year had passed with no action. 

Should Paul have left them alone? Had they exercised their church autonomy in the matter? Apparently, the Holy Spirit knew that some teaching through the apostle was needed. So Paul wrote about this issue in 2 Corinthians 8-9. He knew that coercion – an apostolic head-knocking –  would not effect a spiritual softening in this case (cf. 2 Cor. 8:8). But he did believe that spiritual principles could move them to greater Christian service. 

Although the Corinthian church excelled “in faith, in speech, in knowledge, [and] in all earnestness?,” these folks needed to “excel in this act of grace also” (2 Cor. 8:7). Paul laid before them the reasons. Would they listen? Would they meditate and pray on these truths? Or would they simply consider Paul as a meddler in another congregation’s business? Here is what the apostle taught. 

Giving is practical assistance. The gift would supply “the needs of the saints.” Up to this point, the Corinthians had merely said, “Go and be filled;” yet such talk was equivalent to dead faith (cf. Jas. 2:14-26). The need was not in question. Their faith was. 

Giving is an occasion for the personal growth of the giver. Paul gives them an example – the churches of Macedonia. These congregations (i.e., churches in the province of Macedonia) had some things in common. They were in extreme poverty (2 Cor. 8:2, ESV). But these churches gave “beyond their means, of their own free will” (v. 3). They were not coerced; they “begged us earnestly for the favor of taking part in the relief of the saints” (v. 4). 

Paul identifies the reason for their agape spirit – “they first gave themselves to the Lord” (v. 5). Was Paul suggesting something about the spiritual depth of the Macedonian Christians, the lack of such in the Corinthian Christians, or perhaps both? 

Spiritual development and giving are inseparable. Christianity is love in action. The apostle John wrote: 

“By this we know love, that he laid down his life for us, and we ought to lay down our lives for the brothers. But if anyone has the world’s goods and sees his brother in need, yet closes his heart against him, how does God’s love abide in him? Little children, let us not love in word or talk but in deed and truth” (1 Jn. 3:16-18). 

Paul reasoned with the church: 

“The point is this: whoever sows sparingly will also reap sparingly, and whoever sows bountifully will also reap bountifully...And God is able to make all grace abound to you, so that having all sufficiency in all things at all times, you may abound in every good work” (2 Cor. 9:6, 8). 

The apostle admonished the Corinthians to keep their focus on the gospel. God is able. God is behind this work. Don’t think you are going to do more by doing less. Paul quoted the testimony of Scripture (Ps. 112:9). It is God who gives; we are merely stewards (cf. 1 Cor. 4:2). 

Giving is a sign of congregational growth. Giving was not simply a matter of what they did individually on Sunday. It was also how they gave as a congregation. The Corinthians had developed in other areas, but Paul considered them an undeveloped church because of their lack of giving (2 Cor. 8:7). In fact, many other brethren had contributed to their spiritual good in the past (2 Cor. 12:13). They had been anxious receivers; it was time to be givers. Their spiritual action would multiply in spiritual good. In making this contribution, they would actually be submitting to the will of God, not the projects of Paul (2 Cor. 9:13). 

Giving has evangelistic potential. Paul noted that giving for physical needs can promote the Lord’s plan of salvation (cf. Acts 24:17; Gal. 6:10; Mt. 5:13-16). 

Giving is an encouragement to others. Others would offer many thanks to God, the source who motivates Christians to sacrifice and give (9:11-12). The receivers will glorify God (v. 13), and others would be moved by the proof of their genuine love (8:8; 9:2). Like the Lord said, “It is more blessed to give than to receive” (Acts 20:35). 

Would you rather be a sacrificial giver, or a bountiful receiver? If you follow the Scriptures, you can be both.
The Corinthians Are Challenged to Excel in Giving (8:7)

We humans are selfish by nature. Generosity is not something that comes naturally but is the result of God's grace in our lives. This is why Paul refers to the Corinthian offering as this act of grace (v. 6). 

Charis is used both here and in the next verse of a spiritual endowment or gift of the Spirit. The Corinthians take great pride in their spiritual endowments. And well they should, since they do not lack a single one of them (1 Cor 1:7). Not only this but they excel in them--or at least in faith, . . . speech, . . . knowledge, . . . earnestness and love (2 Cor 8:7). Paul consequently pushes them to excel in giving as well (see that you also excel in this grace). Giving is identified as a gift of the Spirit in Romans 12:8, where Paul exhorts the Roman believers that if one's gift is contributing to the needs of others (metadidous), then that person should give generously (en haploteti; compare 2 Cor 8:2). 

All things considered, the list of endowments here is a modest one. The first three are gifts of the Spirit. Faith is grouped with gifts of healing and miraculous powers in 1 Corinthians 12:9-10. So Paul is probably thinking not of intellectual assent to a set of propositions but of a belief that God can and will act in a particular situation. This kind of faith, Paul says, is able to "move mountains" (1 Cor 13:2). Speech and knowledge are too areas of gifting that Paul refers to in 1 Corinthians (1 Cor 1:5). Speech may be a catchall term for such oral gifts as prophecy, teaching and tongues (1 Cor 12:10, 28). Similarly, knowledge may refer to the gifts of discernment, word of wisdom, word of knowledge and interpretation of tongues (1 Cor 12:8, 10). 

Also among the things that the Corinthians excel at are earnestness and love. Spoudh denotes the earnest engagement or zealous pursuit of something. Paul has already made reference to the Corinthians' earnestness in trying to clear themselves of any and all blame regarding his public humiliation during his last visit (7:11-12). Love must accompany the exercise of the other four, otherwise nothing of lasting importance can come of them (1 Cor 13:1-3). 

Paul Tests the Corinthians' Love (8:8-9)

Paul is quick to say that he is not commanding them (v. 8). Although he has the authority to do so, he waives its exercise here. His game plan is of another sort. He seeks rather to test the sincerity of [the Corinthians'] love by comparing it with the earnestness of others (v. 8). In short, he tries to motivate them by means of some friendly competition. The term test (dokimazo) carries the positive sense of examining something to prove its worth or authenticity. The something here is sincerity. The term gnhsios means "true-born" (Büchsel 1964a) and denotes what is genuine or legitimate (Liddell, Scott and Jones 1978). The Jerusalem relief fund becomes the Corinthians' opportunity to show, as the Macedonians have done, that the love they profess toward other believers is bona fide. 

Paul turns not only to the Macedonian churches to test the Corinthians' sincerity but also to Christ himself, the supreme example of generosity. It has been said that no one can outgive God. There is no better proof of this than the grace of our Lord Jesus Christ (v. 9). Grace is used in its usual sense of divine favor or goodwill to those who do not deserve it. In this case it is divine favor extended to us by Jesus Christ (subjective genitive, ten charin tou Christou). For though he was rich, yet for your sakes he became poor (v. 9). Paul is probably thinking of the riches of Christ's heavenly existence, which included equality with God and being in the form of God (Phil 2:6). But then Christ became poor. This was a voluntary action on his part. The aorist is most likely ingressive: Christ "entered into a state of" poverty. Paul undoubtedly has the incarnation in mind, when Christ gave up the "riches" of heavenly existence to assume an earthly state called "poverty." 

What this state amounted to is debated. Paul could be thinking of how Jesus was born into a poor family and associated with those of low social standing. "Christ chose a stable in preference to a palace and consistently held to that even in death" (Macdonald 1986:5). This is, to be sure, an emphasis of Luke's Gospel (for example, 2:24, 6:20-26; 16:19-31). Or Paul could have in mind Jesus' identification with those who are "poor in spirit"--a stress in Matthew's Gospel (for example, 5:3, 6, 20; James D. G. Dunn). But perhaps the choice does not lie betoeen spiritual and physical poverty. If Philippians 2:7-8 is any indication, then Paul is thinking of how one to whom honor and service was due voluntarily took the form of one from whom service was expected. Indeed, he "made himself nothing, taking the very nature of a servant . . . and became obedient to death--even death on a cross." "Ordinary charity," says James Denney, "is but the crumbs from the rich man's table; but if we catch Christ's spirit, it will carry us far beyond that" (1900:268). This is Paul's hope for the Corinthians. 

William Barclay aptly observes that Christ's sacrifice did not begin on the cross, nor even at birth. It began in heaven, when he laid aside his glory and consented to come to earth (1954:229). Why did he do it? He did it, Paul says, so that we through his poverty might become rich. To put it another way, Christ went from riches to rags so that we might go from rags to riches. What are these riches? Although Paul referred too verses earlier to the Corinthians' rich spiritual endowments, it is more likely that here he is thinking of the riches of salvation. No fewer than eight riches have been mentioned thus far in the letter: the down payment of the Spirit (1:22; 5:5), daily renewal (4:16), an eternal weight of glory (4:18), an eternal house in heaven (5:1), unending fellowship with Christ (5:8), new creation (5:17), reconciliation (5:18) and righteousness (5:21). 

The Corinthians Should Make Good Their Pledge (8:10-11)

At verse 10 Paul once again stresses that he is only offering an opinion rather than giving a command: Here is my advice about what is best for you in this matter. His advice is quite simply to finish the work (v. 11). Two reasons are offered. 

First, a considerable time has lapsed since the Corinthians first expressed interest. The year before they had been eager to contribute and had taken some initial steps to do so. But the tragedy of life so often is not that we lack good intentions but that we fail to turn them into action (Barclay 1954:229). Giving may start as a response of the heart, but it must move on to an act of the will. If the Corinthians do not finish the work, then in the final analysis all their good intentions amount to nothing. 

Second, the Corinthians currently enjoy a toofold precedence over the Macedonians in that they were the first to give and the first . . . to have the desire to do so (v. 10; M. J. Harris 1976:369). If they had also been the first to finish, they would have truly lived up to their reputation for excellence. But the Macedonians, who were latecomers to the collection effort, finished ahead of the Corinthians. So it is incumbent on the Corinthians now to bring their work to a speedy conclusion so that they do not lose what small advantage they still possess. 

Paul's final strategy does not appear until 9:1-5, where he uses a little reverse psychology on the Corinthians. He began his appeal by pointing to the exemplary model of the Macedonian churches. At the end he admits that this sacrificial model is due in part to the boasting about the Achaian churches that he had done while in Macedonia. In particular, he had been bragging about the Corinthians' "eagerness to help" and "readiness to give since last year," which served to "stir most of" the Macedonian churches "to action" (v. 2). How would it look, then, if some visitors from Macedonia should come and find the Corinthians unprepared (v. 4)? It would be rather embarrassing for Paul--not to mention for them (v. 4). 

Guidelines for Giving (8:11-15)

Most of us, I daresay, associate the proverb "It is more blessed to give than to receive" with the offering on Sunday morning--even though for Paul (Acts 20:32-35) as well as for Jesus (Mt 10:8) it is a guiding principle for the Christian worker rather than the Christian giver. And while the principle is a helpful one when we consider the matter of financial contributions, questions of how much and to whom are still formidable ones for most Christians. 

The Corinthians, to be sure, asked these same questions, and Paul responds with some practical guidelines for giving in 8:11-15. How helpful these guidelines are today will depend on how tied a church is to the legalistic practice of the "tithe." For it is curious that at no point here--or for that matter elsewhere in Paul's writings--is the tithe put forward as a guideline for giving. In fact, no New Testament writer either encourages "tithing" or presents it as the normative or even occasional practice of the church. Yet many of our churches assume that this is the accepted New Testament standard. 

Webster's defines "tithe" as "a tenth of one's income given voluntarily for the support of church or religious work." Although we commonly associate the tithe with Israel and Old Testament law, it was widely practiced by other ancient peoples and predates Mosaic times. For example, in Egypt, Joseph's family was required to give too-tentes of their harvest to Pharaoh (Gen 47:24). Samuel warned the Israelites that if they instituted a monarchy like their neighbors, they would have to give a tenth of their flocks and produce to the king (1 Sam 8:10-18). 

Under Mosaic law Israel was commanded to give a tenth of its crops, herds, flocks and the fruit of its trees to support the Levites, who had no inheritance of their own (Lev 27:30-32; Num 18:21-24). The tithe was to compensate the Levites for the work that they did while serving at the tabernacle. The Levites, in turn, were required to give a tenth of Israel's tithe to the priests (Num 18:25-29; Thompson 1982:1205). They were permitted to pasture herds in forty-eight designated cities, to which they were forced to return during times of apostasy when the tithes were neglected (Num 35:1-8; Neh 13:10). In postexilic times it was the responsibility of the Levites (rather than the head of each household) to collect the tithe in the towns where they lived and deliver it to Jerusalem (Neh 10:37-39). The Levites were not the only beneficiaries of the tithe. At the end of every three years, the tithe of that year's produce was placed in storage in each town for the alien, the fatherless and the widow (Deut 14:28-29). 

Although Jesus refers to the Pharisees' custom of tithing even herbs of the land (such as mint, anise and cumin) while neglecting the weightier matters of justice and love of God (Mt 23:23; Luke 11:42), he nowhere instructs his disciples that this is to be the practice of the church. But then would an Old Testament command tied to a largely agrarian economy and based on a theocratic form of government be applicable to an institution like the local church? The total silence of the New Testament writers in this regard is telling. 

This is not to say, however, that support of the Christian worker is abandoned. Paul argues strenuously in 1 Corinthians 9 that Christian workers deserve their wages. But the guidelines for giving that he puts forward are more in accord with a covenant of the Spirit than with a covenant of the letter (2 Cor 3:6). 

The standard proffered is, in reality, a higher one than the traditional tithe. In counseling the Corinthians on the question of how much, Paul says that they are to give, in the first place, according to [their] means (8:11). The text is literally "out of that which you have." The implication is clear. We are not called to give or to pledge what we do not have. Contributions are to be based on actual income, not hoped-for windfalls or even anticipated earnings. 

Giving is also to be in proportion to our earnings (katho ean echh, v. 12). It is not a fixed percentage but relative proportion that is key. In fact, beyond the tithe of livestock and produce to support the Levites, the standard for Israel's giving was a proportional one. The person with many possessions is to make her gift of alms "proportionately," and the one with few possessions is to give "according to" the little he has (Tobit 4:8). A similar guideline is given in 1 Corinthians 16:2, where Paul instructs the Corinthians that they are to set aside a sum of money each week "in keeping with" their income (literally, "however one has prospered"). 

Proportional giving actually turns out to be a fairer standard than the traditional tithe. Whereas a fixed 10 percent would most likely be negligible for someone with an income of $100,000, it could well cripple a person with an income of $10,000. This is why Jesus had such high praise for the widow who contributed too small copper coins to the temple treasury. She gave that which provided for her daily necessities ("all she had to live on," Lk 21:4), while the rich contributed out of their surplus. And while both may have given 10 percent, proportionately the widow put in more than all the others combined (Lk 21:3). This accords with Jesus' teaching elsewhere that we are responsible in direct proportion to how God has blessed us: "From everyone who has been given much, much will be demanded" (Lk 12:48). 

Second, needs are to be met out of a person's surplus, not necessary income (that which one needs for life's basic necessities; v. 14). The Macedonian churches, in giving out of their poverty, were the exception rather than the rule. The norm is the Corinthians' plenty supplying what the Judean churches need, so that in turn their plenty can supply what [the Corinthians] need (v. 14). 

Not all agree on what the Judeans' plenty amounts to. The obvious reading is that Paul contemplates the possibility of a reversal of economic circumstances. If this were to happen, then it would be incumbent on the Judean Christians to relieve the want of the Corinthians. For some scholars, however, the possibility of the Judean churches' possessing a material surplus is too remote. Paul is thought to be pointing instead to an existing reciprocity: the Gentile churches supply the mother church with material blessings, while the Jerusalem church provides the Gentiles with spiritual blessings (Nickle 1966:121; Bruce 1971:223). The fact that Paul goes on to cite an Old Testament example of material equality makes the former reading the likely one (v. 15, as it is written: "He that gathered much did not have too much, and he that gathered little did not have too little"). But rather than forecasting a reversal of economic conditions, Paul may be merely pointing to the kind of interdependency that should exist at all times among churches. 

Third, there must be a genuine need. But what constitutes a genuine need? Some today think of themselves as needy if they lack private means of transportation or the funds for a college education; or perhaps their earnings fall below the governmental criteria for the poverty level. Paul, on the other hand, defines need as a lack or shortage of life's necessities (1 Tim 6:8). In the first century this amounted to a want of food, clothing or shelter (2 Cor 11:27). Paul himself voluntarily went without such necessities. But in the church such needs are not to go unmet--and not just within the local church. There are relatively few Christians in the Western world who lack such essentials, but in the church worldwide the need is staggering. 

In the final analysis, the key to giving lies in the attitude of the heart. In 8:12 and 9:7 Paul employs four adjectives that characterize the attitude that God finds acceptable. It must, in the first place, be a willing gift: if the willingness is there, the gift is acceptable (8:12). It is not the amount that counts with God. If a readiness to give is present, then the gift is gladly received, whether it be large or small. 

Some years ago a woman was preparing a box to be sent to some missionaries in India. A child gave her a penny. The woman used this penny to purchase a tract for the box. Eventually the tract reached a Burmese chief and was used to lead him to Christ. The chief told the story of his conversion to his friends, many of whom believed. Eventually a church was established and over fifteen hundred people were converted to Christianity. The lesson is plain: no gift willingly given is too small for God to use. 

The gift must also not be offered "reluctantly" (literally, "with pain"; 9:7). Nor should it be done "under compulsion"--that is, as though there were no other alternative (9:7). Arm-toisting is a common practice today. Pledge drives too often work this way. Instead of soliciting willing contributions, fundraisers bring to bear external pressure of one kind or another (such as making pledges public and applauding large donations), and people feel forced to give so as not to lose face. This is what Paul was hoping to avoid by sending Titus far enough in advance to allow for the contribution to be willing, not forced. 

Finally, the offering that God finds acceptable is one that has been cheerfully given (9:7; hilaros our English term "hilarious"). The cheerful giver is one who is happy to give and gives gladly. The sentiment is an Old Testament one. The last part of the verse is a free quotation of the Greek translation of Proverbs 22:8 (LXX): "God blesses a cheerful and generous person." 

The aim of these guidelines is not an exchange of financial burdens. Our desire is not that others might be relieved while you are hard pressed, Paul says (8:13). Thlipsis ("hard pressed") is used of pressure of one kind or another, while anesis ("relieved") denotes a relief or relaxation of such pressure. Paul does seek the Judeans' relief from the pressure of being in dire economic straits, but not to the extent that someone else is financially strapped in the process. The objective is, rather, that there might be equality (v. 13). 

But what is meant by equality? Is Paul putting forward a kind of biblical socialism, a leveling of rich and poor? Some have mistakenly understood him to be advocating just this. Equality of provision so that there is neither surplus nor deficiency is often taken as the aim (for example, M. J. Harris 1976:370; Barrett 1973:227; Bratcher 1983:89). Yet what Paul suggests as appropriate is equity of basic needs being met, not equality of supply. Isotes ("equality"), found only here and in Colossians 4:1 in the New Testament, denotes what is "equitable" and "fair." So it is equity and not equality that is at issue here. The TEV's "It is only fair that you should help those who are in need" captures the idea. 

Paul is not saying that possession of a surplus of material goods is wrong for a Christian. It is actually those who do possess a surplus who are in a position to meet existing economic needs. This is clear from verse 14, where Paul envisions the Jerusalem church's surplus providing for the Corinthians' lack at a future point. On the other hand, for some Christians to be living in luxury while other Christians go without food, shelter or clothing smacks of gross inequity. 

To illustrate the need for equity Paul turns to the account of God's miraculous provision of manna in the wilderness (v. 15). As it is written: "He who gathered much did not have too much, and he who gathered little did not have too little." The quote is taken almost verbatim from Exodus 16:18. Moses had instructed the people that they were to go out each morning and gather enough manna for the day's need (v. 16). The Israelites did as they were told: some gathered much, and others gathered little (v. 17). But when it came time to measure by the omer (about too quarts or liters), the person who gathered much did not have too much, and the one who gathered little did not have too little (v. 18). 

At first glance the Exodus narrative could be read to say that each Israelite ended up with the same amount regardless of how much or little was gathered. But in fact what the text says is that God made certain that no one had more or less than their fair share ("each one gathered as much as he needed," v. 18). Although the Israelites gathered varying amounts of manna, what they ended up with was the amount that met their individual needs. The key phrase in Exodus 16:18 is "as much as he needed." It is an equity of needs met rather than an equality of supply that the narrative illustrates. Even though some gathered more and some less, the needs of all were fairly met. In the wilderness it was God who ensured such equity. Today it is the responsibility of each believer. 

1. If you were asked to join the "International Brotherhood of Procrastinators," you would likely
Reply promptly that you are not interested 
Never getting around to sending a reply 
Why do some people put things off to the last minute?
